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Paradoxically, the errors of mod
ernism are not confined to the 

period of modernity. They originate 
in Lucifer’s desire to be like God. 
Though ‘merely’ borrowing from 
Satan’s hallmark sin, they do com
prise, however, an unprecedented 
ideology of blasphemy on the part of 
man. As such, Pope Saint Pius X re
ferred to modernism as “the synthe
sis of all heresies.” Spawning from 
rationalism and embracing natural
ism, modernism attacks revelation, 
faith, Scripture, and the authority of 
the Church in its belief that doctrine 
not only evolves but should have 
subjective feelings, rather than the 
immutable truth of God, as its basis. 
Its inherent atheism attempts the 
destruction of the Faith from within, 
maintaining orthodox terminology 
but altering definitions to promote 
an easy, feel-good religion in 
place of the absolute dogma of 
the Church. Modernism desires to 
characterize the Catholic Church as 
a purely social, rather than a super
natural, establishment.

Modernism’s tactics of infiltra
tion are exemplified by the socio

economic systems of socialism 
and communism, which tout an 
authoritarian ideology openly hostile 
to traditional values but also seek 
the subversion of tradition from 
within both Church and State: These 
systems are an 
anti-human, anti
family, and anti- 
God endeavor.
As Paul Kengor 
observes in his 
The Politically 
Incorrect Guide 
to Communism, 
they comprise 
“the ‘killingest’ 
idea ever,” 
slaughtering an 
estimated nearly 
one hundred 
million victims to 
date and account
ing for double 
the martyrs in the 
twentieth century than in the previ
ous nineteen centuries combined. 
Marx’s ideology is the enemy of 
humanity—and Christianity, an 
adversary of the Almighty.

Modernism furthermore gives rise 
to today’s moral relativism, which 
posits that there is no absolute truth 
but only individual ‘truths.’ (Yet in 
the fashion of Marxism’s dictato
rial dogmatism, this ‘tolerance’ 

of different 
‘truths’ ends 
by imposing 
its own.) In his 
desire to create 
his own truth 
and morality, 
man succeeds 
in ‘modern
izing’ Satan’s 
primordial sin. 
Man embraces 
the same sin 
of blasphemy 
under the guise 
of ever new 
modernist 
ideologies to 
effectively join 

with the enemy again and again in 
declaring himself “like unto God.”

It is specifically these ‘updated’ 
sins of modernism which must 
be atoned for in the Holy Face
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Devotion. The devotion is a work 
of reparation given to man to repair 

commandments, those concerning 
the rights of God. The (approved) 
revelations to initiate the devo-
tion were given to Sister Marie de 
Saint-Pierre by Christ in response to 
the blasphemous ideology concur-
rent with the French Revolution, 
which became quite normalized in 
the years following (and remains so 
today). God chooses to give man a 
role to play in the salvation of his 
brethren as an extension of the Great 
Redemption, given that, according to 
Christ, “iniquity has never reached 
such a degree.” Man is to offer to the 
Father the suffering Countenance of 
the Son—His merits and love—in 
reparation for offenses against the 
Majesty of God. This offering, with 
the wounded Countenance as the 
object of reparation in so doing, is 
described by Christ as “the greatest 
source of Grace, 
second to the 
sacraments and 
as the most 
beautiful work 
under the sun.” 

Given the 
importance 
Christ places 
upon the devo-
tion, it is not 
surprising that it 
may have been 

-
reverence of man being punished by 
God is a common theme in the Old 

of the devotion presents itself in a 
surprising place: .

Surely, there are few more 
endearing characters in all biblical 
and literary history than that of Job. 

the conundrum of innocent suffer-
ing and the questions it brings. The 
person of Job in the Old Testament 
is a historical one (having been 

mentioned in other books of the 
Bible), and the  itself is 
regarded as one of the great wisdom 
masterpieces of all time, written 
mostly in the form of didactic poetry 
to address the age-old problem of 
“why bad things happen to good 
people.” 

Job is not an Israelite, but he wor-
ships the true God and is described 
as “simple and upright and fearing 
God and avoiding evil.” His wealth 
and general blessings are singular, 
as is his piety. Satan challenges God 
by suggesting that were Job to be 
stripped of these copious blessings, 
he would curse God to His Face. 
God permits Job’s great deprivation. 
Job loses his wealth, his children, 
his own health to leprosy, is sub-
jected to the wrongful accusation of 
his friends (who believe his turn of 
fortune must be a consequence of 
his sin) and undergoes the tempta-
tion of his wife to “curse God and 

die.” 
Not only 

does Job 
refrain from 
blaspheming 
God amid his 
unspeakable 
suffering, but 
he also does 
not doubt 
or deny His 
existence. 
Rather, he af-

declaration, “The Lord gave and the 
Lord hath taken away… Blessed be 
the name of the Lord.” There is joy 
at the heart of Job’s sorrow, “the 
joy of his belief in the presence of 
God:” Job knows that his “Vindica-
tor lives.” 

In the Old Testament, suffering 
and evil are at times synonymous 
in that the reason for evil is seen as 
transgression, which is the posi-
tion of Job’s friends. Given Job’s 
incomparable calamity, his friends 

cannot reconcile their understanding 
of a just God without insisting upon 
Job’s guilt. The friends necessarily 
join adversity with culpability, not 
unlike Satan’s joining fortune to 
piety. 

Job defends his innocence while 
attesting to God’s justice during 
considerable debate with his friends. 
A youth eventually interjects that 
suffering may be sent by God as a 

-
tion for higher glory. God Himself 
is then revealed in the storm wind 
and explains that since man can-
not comprehend the greatness and 
wisdom of the Creator and Ruler 
of the universe, he should in af-

and trustingly under the hand of the 
Almighty. God warns that Job must 
therefore be careful in attempting to 
justify himself not to ‘condemn’ his 
Creator. 

confessing properly his lack of 
humility in speaking too much of his 

God’s goodness toward him, which 
is tantamount to complaints that 
God had unjustly smitten him. Job is 
not free to judge God, for God is the 
highest standard of justice. Scrip-
ture relates that wisdom, instead of 
scrutinizing the behavior of God, 
is rather practicing fear of the Lord 
and departing from evil. Fear of the 
Lord consists in adhering to His 
laws of morality in humility. Man, 
therefore, is not free to determine 
right and wrong. God alone has that 
right and is not subject to the moral 
‘constraints’ of man.

 God is pleased with Job’s pen-
ance and humility and praises him, 
while Job’s friends are reprimanded 
for not speaking the “things that 
are right before God,” as did Job. 
As Gregory the Great relates, the 
friends offend God, even while 
endeavoring to ‘defend’ Him; they 
are rebels against the truth, “which 
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they imagine they are serving by 
their false assertions.” By ignoring 
the truth of Job’s innocence, in at-
tempting to prove that God’s justice 
is necessarily manifest in life’s 
circumstances, they essentially ‘de-

God requests 
that the friends 
offer Job’s face 
to Him (rather 
than their own) 
in seeking 
reparation for 
their injus-
tice. Job does 
intercede for 
his friends, and 
God is “turned 
at the penance 
of Job,” such 
that he and 
his wife have 
more children, 
his wealth is 
restored to him 
twofold, and 
he lives to an 
old age (hap-
pily just as Job 
would have it be 
all along). God 
chooses to re-
ward Job in this 
life for his virtue, 
despite His being 
completely ‘free’ 
to do otherwise.

The 
is replete 

with moral 
lessons. The most obvious is that, al-
though suffering remains a mystery, 
not all suffering is consequential 
to wrongdoing (which affords the 
possibility of Job’s righteousness 
despite his great depravity) and that 
suffering potentially may also lead 
to conversion and a return to virtue 
(which is illustrated by the lessons 
learned by Job and his friends). 

Pertaining more to the errors of 

modernism: Man is not allowed to 
create his own truth. This was the 
case of Job’s friends who contorted 
the truth of Job’s innocence (by 

the circumstantial events of one’s 
life necessarily correlate with one’s 

guilt or inno-
cence, thereby 
‘limiting’ 
God to act 
in this way. 
Similarly, one 
is not free to 
decide his 
own morality; 
Job initially 
scrutinized 
God in his 
attempts to 
defend his 
own inno-
cence. Man 
is not free to 
justify himself 
at the price of 
questioning 
God, Who is 
the highest 
standard of 

justice. Man 
does not ‘get’ to 
decide what is 
right behavior 
of God, nor of 
himself. Finally, 
reparation must 
be made for 
these grave 
offenses to the 
Majesty of God. 

Because he did atone for his own 
sin of accusing God of smiting an 
innocent man and because he was, 
in fact, otherwise innocent, Job was 

his friends in seeking reparation 
for their injustice. God gave Job an 
essential role in the salvation of his 
friends.

The role Job played in the 
salvation of his friends may be 

Church and Christ. The friends, ac-
cording to Saint Gregory the Great, 
are “heretics,” while Job is a type of 
the Church, “whose faith they used 
to impugn with their false assump-
tions.” The heretics, therefore, must 
obtain their salvation by way of the 
Church’s prayers. 

Interrelated, yet somehow more 
poignant than Job representing the 
Church while his friends represent 
heretics, is Job’s vicarious, redemp-
tive, Christ-like suffering, which 
seems to be indicated by Job’s face 
being more acceptable to God than 
that of his friends. Pope Saint John 
Paul II, among others, saw the in-
nocent suffering of Job in the Old 

passion. In this case, Job’s face be-
ing offered is analogous to Christ’s 
innocent suffering in atoning for the 
sins of man.

Arguably, in consideration of the 
nineteenth-century revelations given 
by Christ requesting Reparation to 
the Holy Face, there is a modern-
day synthesis of these two notions of 

—that 
of Job’s face being offered to God, 
symbolizing prayers of the Church 
for heretics, and that of Job’s face 
being offered to God, symbolizing 
Christ’s great act of Redemption. 
This synthesis is that Job’s face 
being offered to God in intercession 
for his friends may also 
man’s offering of the wounded Face 
of Christ to the Father in reparation 
for modern sins against the Majesty 
of God to draw down grace for sin-
ners, as called for in the Holy Face 
Devotion. 

In the revelations, the Face of 
Christ not only symbolizes Christ’s 
Redemption but also both the God-
head Itself and the doctrine of the 
Church. The doctrine is the “Face of 
the Church” which is wounded anew 
by the heretical words and actions of 
modern blasphemous and atheistic 
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Christ has given, via the 
Holy Face Devotion, a 

modern model for man’s role 
in co-redemption. He has 

given to man no less than an 
essential and necessary role 

to play in reclaiming our 
Church and times for Christ.

Image of the Holy Face which was touched to Veronica’s Veil
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thought. This real-time, suffer-
ing Face of Christ is offered anew 
as an extension of the Most Holy 
Sacrament of the Altar, to atone 

three commandments (which include 
heresies). This act of reparation 
by man is an offering of Christ’s 
Face—His merits and love, which 

than is the face of man, just as Job’s 
innocent face was more pleasing to 
God than that of his friends. 

The offering 
of the wounded 
face of Christ 
appeases the 
Father, and in 
His compas-
sion for the 
most beloved, 
suffering Face 
of the Son, He 
has pity on 
man’s faces, 

sin, just as God 
was moved to 
forgive Job’s 
friends out 
of love for 
Job (who like 
Christ, was also 
suffering at that 
moment). Ac-
cording to the 
Holy Face rev-
elations, Man is 
invited to repair 
the outrages 
committed 
against God, 
and by a return 
of love, God promises to repair His 
image in man’s soul by virtue of His 
Son’s adorable Face. As an exten-
sion of the Redemption of Christ, 
the virtue and power of Our Lord’s 
Holy Face gives mankind a means 
of obtaining mercy for the souls of 
his brethren, combining the power 
of God with the cooperation of man.

Christ has given, via the Holy 
Face Devotion, a modern model for 
man’s role in co-redemption. He 
has given to man no less than an 
essential and necessary role to play 
in reclaiming our Church and times 
for Christ by aiding in the reorienta-
tion of man to God in repairing the 
modern affronts to His Majesty, His 
Sovereignty, His Truth. 

God requests man to intercede 
for his “friends” by way of repara-
tion to the Holy Face, though using 

the merits of 
Christ, rather 
than his own. 
In the rev-
elations, Our 
Lord relates 
to Sister 
Saint-Pierre 
that He would 
show mercy 
to the guilty, 
and that His 
Justice would 
be appeased, 
if He could 

souls to say 
the prayers in 
reparation for 
blasphemy:

On the 
one hand, we 
behold open 
revolts and 
scandalous 
outrages com-
mitted against 
the divinity 
of God; on 
the other 

lukewarmness, nay more, total 

duty [of right reverence to God]. 
These provoke the wrath of the Most 
High, whose justice, though patient 
and long-suffering is, nevertheless, 
inevitable; whose vengeance, though 
tardy, is certain, for God has no need 
to punish day by day; His power is 

eternal and not to be confounded 
with the justice of man, intimidated 
by the number of the guilty, and 
which, beholding the multitude to be 
punished, lets the sword fall power-
less from his hand. It is not thus 
when God wishes to punish; it is 
not the number of the guilty which 
arrests [H]is hand…[H]e then counts 
but the just and when those have 
disappeared from the face of the 
earth, [H]is arm falls mercilessly.

In the revelations, Our Lord 
makes clear that knowledge of the 
devotion devolves great responsibil-
ity. Men blessed with awareness 
of the devotion are no less than 
commanded to imitate the just Job 
in interceding for others in this 
great Work of Redemption, for like 
Fatima, Sister Saint-Pierre is warned 
that countless souls are lost since 
they have no one to pray for them—
no one to make reparation for them. 
Also, like Fatima, man is called to 
help mitigate the chastisement of 
‘Marxist-modernism’—”the errors 
of Russia”—through reparation.

Let us then not delay in engaging 
in this celestial battle for the salva-
tion of the masses, the mitigation of 
chastisement, and the reclaiming of 
our Church and times for Christ! ✠
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The wrath of the Most 
High, whose justice, though 
patient and long-suffering is, 

nevertheless, inevitable; whose 
vengeance, though tardy, is 

certain, for God has no need 
to punish day by day. 

Saint Veronica with the Veil by Mattia Preti

a great-great-great 
niece of Sister Marie de 
Saint-Pierre, the young 
Carmelite nun who re-

ceived revelations from Christ to initi-
ate the Holy Face Devotion. She writes 
articles for Catholic publications and 

the Confraternity of the Holy Face in 
Detroit, Michigan. She is in the process 

topic. For more information on how to 
practice the Holy Face Devotion, visit 
holyfacedevotion.org.


